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e participant reading during Short Trails

e a place where participants can be directed for those who wish to engage with more material
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tell-me a disturbing story of harassment
and vilification by a fellow student.
Most of the abuse took place during
exchanges on MSN, an instant internet
messaging network, which is hugely
popular with students.

Over and over, what started out
as friendly and inviting conversations
would erupt in foul tirades. Lauren
would cry as she struggled to under-
stand why her friend Niki* had turned

on her so viciously.

In many ways it was a foul story that
unfortunately typifies the challenges
school staff face in our ubiquitously
wired yet increasingly disconnected
world. It was to become, however, one
of the most profoundly sacred stories in
my nearly ten years af the college.

Lauren’s mother was worried that
the intervention we were planning to
support her daughter and deal with
Niki's offending behaviours would lead
to retribution by Niki and her friends,
and even mare suffering for Lauren.

But we had to do something. The
abuse had been going on unreported for
gight months. Enough was enough!

The story presented a classic
challenge. At one level it was clear
that the offending behaviours had to
be dealt with. But on another level,

When a schoolgirl
misunderstanding
escalated into abuse,

a Lutheran college used
restorative practices to
make things right

Brady, S. (2009). Lauran and Niki. The Lutheran, Aprif 2009 Vol 43 No 3, 25-27

by Steve Brady

underneath the vitriol was a broken
relationship, which could not be healed
by the traditional disciplinary method of
inflicting punishment.

At St Andrews we have been
exploring this challenge for years. Like
many schools we have used traditional
models of discipline:

e what has happened?

¢ what rule was broken?

*  who's to blame?

*  what punishment is deserved?

o lecture, threat, warning, detention,
removal from class, daily report, move
seat, time out, suspension, expulsion.

Traditional models of discipline
can certainly stop offending
behaviour. But while they can
control it, they miss the mark ,,
— especially if good behaviour is
maintained only while the teacher
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is looking! Imposing punishment
rarely addresses effectively either
ithe cause of the offence or the harm
done. It can damage relationships
and lead to resentment, revenge or
rebellion. The approach assumes that
pain is somehow healed by inflicting
even more pain, and it can put school
staff in the role of adversary with
students. The inflicting of punishment
does not teach the lessons or develop
the skills required to heal and restore
broken relationships.

When we heard about the
emerging sacial science known as
Restorative Practices, many of us

at our school recognised that its
philosophy and processes reflecied the
culture that we had been building for
years but still needed to refine. Its core
philosophy for relating to justice and
the righting of wrongs, as well as its
language and processes, are increasingly
being used in the criminal justice sector

Restorative Practices provides a place for true
accountability and an opportunity for the offender
to be part of the solution rather than merely part

of the problem in relationships that have gone

(which you can read about elsewhere in wrong. It's definitely not a soft option

this edition) and in schools. Restorative

Practices approaches wrongdoing and
interpersonal conflict in a way that
incorporates both accountability and
support for those involved. This fresh
way of looking at justice makes it clear
that ‘fight or flight” are not the only
ways to respond to conflict. There is a
third way — transformation.

The key principles of Restorative

Practices are:

* All crime and misconduct is a
fundamental violation of people
and interpersonal relationships.
So, too, are ‘toxic’ and unresoived
interpersonal conflicts.

* These violations create obligations
and liabilities.

* Restorative Practices seeks to heal
and put things right.

So, justice is not just about rules;
it’s about relationships and working

] with people to put things right. At the

heart of Restorative Practices is a
commiiment to profound fairness
and to building a cutture of
listening that brings about inter-
personal connection and healing.
For us as a school community

Restorative Practices has become a

way of responding to wrongdoing

and protracted conflict that avoids
reverting to the ‘discipline that divides!
Restorative Practices provides a path for
us as Christian educators to discipline
in a way that lives out not only the law
but also the gospel.

The processes of Restorative .
Practices create a safe space for
respeciful dialogue and restorative
enquiry. This can involve getting all
the key stakeholders into a circle with
a trained facilitator. Key questions and
variants seek to build understanding —
and they can provide amazing insights.

The core questions are:

* What has happened?

* What were you thinking?

* Who has been affected by what has
happened, and in what way?

* What needs to be done to put things
right?

We have found again and again
that the circles become places of
peacemaking when they are facilitated
sensitively and compassionately and

when all participants ‘let go and have a
go’. We see young people learning how
to turn conflict into cooperation.

Restorative Fractices provides a voice
for those who have been wronged and
provides a place for the discovery of
personal courage. Nevertheless, Lauren
went into the meeting understandably
nervous about having to face Niki.

Niki was also nervous about the
meeting, but as I talked with her, she
saw the sense of putting things right
with Lauren because ‘after all, we used
to be friends’ Restorative Practices
provides a place for true accountability
and an opportunity for the offender
to be part of the solution rather
than merely part of the problem in
relationships that have gone wrong. If's
definitely not a soft option.

Things started to go badly, however,
as soon as the meeting began. Niki
became unsettled. With her eyes cast
down, she fidgeted nervously. We began
to explore the first questionz#fhat
has happened? This is an opportunity
for wrongdoing to be acknowledged,
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and it sets the foundation for what is
to follow. But Niki turned to me and
blurted out, ‘This is stupid! It's not
going to work!'

It looked as though our discussion
was going to fail even before it had
begqun. But as I look back on this
meeting,l realise that it was here that
the ‘sacredness’ began, even though it
didn't feel like it at the time. The power
of conflict very often lies in emotions
expressed in destructive ways. The
power of Restorative Practices is that it
makes space for this and provides a path
for these emotions to be acknowledged
and expressed in safe ways.

I acknowledged what Niki said.
Although it sounded like defiance, in
reality she was afraid of facing Lauren
and the other girls. I reassured her and
reminded her of her willingness to be
tnvolved prior to the meeting. We came
to a mutual decision to continue.

There were many tears as Lauren
and her friends shared one by one the
distress and hurt they felt about what
had been happening. I found the level
of emotion in this meeting very moving.
In fact, I had trouble holding my own
tears back! Niki cried as well.

As we moved through the questions
to what needed to be done to put
things right, something profound
happened..Tt was a sign that there was
going to be healing in this circle.

‘Niki, I'm sorry we misunderstood
you. I'm sorry you were hurt by that!

It was Kimberley*, one of Lauren’s
friends, making this apology. At this
point in Restorative Practices meetings
it is very often the wrongdoer who
apologises. However, in this case it was
one of those who had been hurt who
made the first step towards restoration.

Niki sat with her head bowed. Only
a quick glance up at Kimberley signailed
that she acknowledged what had been
said. But it spoke volumes.

‘I'm sorry for the mean things I've
said and done’, Niki said, still without
lifting her head.

What followed was a sacred time.
Apology after apology flowed among the
girls. Through it all Niki kept her head
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bowed, only to give a quick glance to
each girl with whom she was restoring
peace. The intense tears that had flowed
earlier now ushered in quiet ‘sorrys’
with profound depth. I will never forget
sitting listening to the girls during this
time. The silent pauses between each
‘sorry’ added to a sense of peace that
settled on the group.

We moved on to a time in which
the girls formed an agreement among
themselves to chart a way forward. In
follow-up meetings T was pleased to see
that restoration had been achieved in
this case. Though the friendship never
returned to the depth of earlier years,
Lauren and Niki are friends again, and
not once has Niki shown any of the
acrimonious and abusive behaviour she
did during those difficult months.

{ne of the fathers of Restorative
Practices, Howard Zehr, writes in his

of Restorative Practices resonates with
the heart and soul of the gospel — God
reconciling men, women and children

to himself through Jesus Christ (2 Cor
5:18). Easter is a call to remember God's
eternal conversation with us, through
confronting the pain and separation of
sin, through the crucifixion of Jesus and
his resurrection. Psalm 85:10 has also
been on my mind as I have been writing
this article, It reminds me of a ‘theology
of meeting’, where ‘righteousness and
peace kiss each other.

As 1 reflect on the many restorative
conversations in which I have been
involved, T recall seeing righteousness
and peace ‘kiss’, as painful injustices
and a hunger for peace are shown a
way to put things right. As Restorative
Practices gains momentum in Lutheran
schools in Australia, I hope and pray
that God's ministry of reconciliation

For us as a school community Restorative
Practices has become a way of responding

to wrongdoing and protracted conflict that
avoids reverting to the ‘discipline that divides'
Restorative Practices provides a path for us as
Christian educators to discipline in a way that
lives out not only the law but also the gospel

book, The Little Book of Restorative
Justice, ‘True justice emerges from
conversation ... The story of Niki,
Lauren and their friends is the story of
a sacred conversation that desperately
needed to happen. In schools,
churches and communities everywhere
we see injustice and pseudo-justice
enacied because people don't have the
canversations they need to.

As T write this we are approaching
Easter, the time when we celebrate
the greatest story of restoration ever
told. I believe that the heart and soul

will be extended through many, many
conversations like that sacred one with
Lauren and Niki. |

Steve Brady is P-12 counsellor

at St Andrews Lutheran College,
Queensland, and has been seconded
by Lutheran Education Queensland
to support the implementation of
Restorative Practices in '
Queensland Lutheran schools,
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conflict? How can T serve others who are
seeing this conflict we're in?

The third oppertunity is: How can
I grow tosbe more like Christ? In this
conflict I can grow more hurt and angry,
so I need to learn to be more like
Christ.

God promises that he can help us
to use our conflicts as opporfunities to

~ «glorify him, serve others and grow more

to be like Christ.

What are the 7 As of
forgiveness?

When someone says, ‘I'm sorry’, they
can mean one of two things: I'm sorry
I got caught; I'm sorry I'm going to
suffer consequences; I'm sorry this is
inconvenient for me; or they can mean:

. I'm sorry I hurt you and that I sinned

against God and against you.

But how can you tell someone
you're sorry? How can you express
godly sorrow instead of worldly
sorrow? These seven As can help
us. The first one is to Address

Often when someone says,
T'm sorry, the most common
responses are, ‘That's okay’,
‘No prob[em’ or ‘Don’t worry
about it" But the reality is

that sin is never okay, sin is

never ‘no problem’. There’s
only one cure for sin, and

-that's forgiveness

everyone involved. Talk to anyone that
you've hurt in this conflict.

The second one is to Avoid words
like “if", ‘but’ and ‘maybe’ hecause
these simply excuse the conflict and
help you to blame someone else.

The third one is to Admit
specifically. Say specifically what
you've done fo hurt other people.

The fourth one is to Acknowledge
that you've hurt the other person
in what you've said or what you've
done. That way they'll know that you
understand what you've done wrong.

The fifth one is to Accept the
consequences. Realise that even if the
other person forgives you, there may
be consequences of your words or
actions.

The sixth one is to Alter your
behaviour. Otherwise the person might
expect you to do the same thing again.

The last A is Ask for forgiveness.
Even a perfect confession doesn't
deserve forgiveness. Forgiveness is

-

always a gift, so you ask for it and wait.

How do you see the idea of
*forgive and forget'?

‘Forgive and forget' is an English phrase,
but it is not a biblical concept.

In Jeremiah God promises, T will
remember your sins no more. But that
doesn’t mean he forgets. God doesn't
forget; he chooses not to remember. And
that's very different to forgetting.

Some people say, ‘I can't forgive
until T can forget, but the reality is
that they may never forget. God doesn't
forget; he chooses not to bring up the
subject again or use it against us.

What is forgiveness?

(ften when someane says, ‘I'm sorry’,
the most common responses are, ‘That's
okay’, ‘No problem’, or ‘Don't worry
about it. But the reality is that sin is
never okay, sin is never ‘no problem’
There's only one cure for sin, and that's
forgiveness. -

God loves us so very much that
he sent his one Son info this world
to die for all our sins, to take the full
punishment for all our sins, so that we
could be forgiven, The Scriptures teach
that God made him who has no sin, that
is, Jesus, to become sin for us, so that
we might become the righteousness of
Christ. When God looks at us he doesn't
see all the sin ‘that we've done but he
sees his Son's righteousness,

We are forgiven. And now we have
the privilege of sharing that same gift
with others wheo sin against us. On
our own we have no authority to
forgive because we're sinners also.

But because God has forgiven us and
we've received that wonderful gift of
forgiveness, we can share that gift with
others. We forgive because God has
forgiven us. - u

Ted Kober is director of leadership
training for Peacemaker Ministries,
and is a member of the Lutheran
Church - Missouri Synod Board of
Directors, USA.

See page 39 fot details about
the Lutheran Media interview
with Ted Kober on 30 May.
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the other

3R’s

It's never too early to start
teaching restorative processes

Hurt is real,

whether you're

six or sixty, and
dealing with it in

a heaﬁﬁg manner
is imperative

for longevity of
relationships and
healthy coexistence
in a close

community

' bell rings. Students race to

: The never-ending battle on

jeld_begins again. Passing,
e

hen our relationships with others are
ining smoothly, life can be good.

_ fray and communication begins to break

C .
%’«gj@ﬁwn, life can become unpleasant, to

say the least. How do we learn to get
along with each other?

People might say that the three R's
— Reading, ‘Riting, ‘Rithmetic —are
still vitally impeortant for schooling
these days. Yes, they are. Yet at St
John's Lutheran Primary School in
Kingaroy, Queensland, we are learning
the meaning and implications of a
different set of three Rs: reflecting,

repairing and reconnecting. We are
using restorative processes to rebuild
damaged relationships.

In order for effective teaching and
learning to take place within the school
community, relationships need to be
right:

s students getting along with each
other

* teachers and students having good
rapport

¢ teaching colleagues working
together harmoniously

¢ parents, students and staff
conversing with mutual respect.

Sadly, a reality of life is that we
have short fuses at times, become
frustrated with each other and say and
do things that cause harm.

Over the last few years 75‘} St John's
we have made a transition from
a rules-and-punishment model of

4NN

Brothers Jacob and Riley Satter
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behaviour management to a relationship-
facilitation model hased on restorative
processes.

When things go wrong, like on the
soccer oval, restorative justice principles
offer a process for investigating the
intent, exploring the harm done,
negotiating a healing process to
overcome the hurt and implementing
accountability for things to be done
differently in the future. For our soccer
players, some cool-down time to let the
emotions settle might be needed,
followed by a restorative chat to really
deal with what's going on. This helps
reconnect relationships so that life can
get back on track as soon as possible
— and the game can continue.

Does this process sound familiar?
Remember the story from John 8,
where Jesus dealt graciously instead of,
punitively with a woman caught out by
the authorities. Or, in John 21, the way
Jesus dealt with Peter, even after he
had been denied by the disciple three
times.

Our broken relationship with God
can be restored only through the
victory over sin and death Jesus won
for us through his death and resurrecti
Forgiveness and restoration are essenti
in our daily walk with God.

Implementing the restorative
justice program at 5t John's has been
an important journey. We've seen the
difference that the restorative process
can make in dealing with conflict
situations. Hurt is real, whether you're
six or sixty, and dealing with it in
a healing manner is imperative for
longevity of relationships and healthy
coexistence in a close community.

Punishment can atso hurt but it
may or may not bring about a change
in attitude or heart. On the other hand,
when the perpetrator has to face the
person he/she has hurt or harmed, there
is an opportunity to learn how damaging
even-little thoughtless acts can be.

Sure, it costs a lot in time to work
through the restorative process, but that
investment definitely pays dividends
in the long run, as has been verified at
school many times over. From friendship

issues dealt with quickly with a focused
chat, to major incidents worked through
with a full restorative conference,
hurting people have found an avenue of
reconciliation.
One of the crucial elements in
implementing the restorative process
is the development and use of a shared
common language. Simple, pointed
questions provide the basis for dynamic
dialogue.
* What were you thinking?
* What have you thought about since?
* Who has been affected by this?
s  What can be done to heal the harm
done?
* How can things be done differently?
How amazing it has been to share

realisations that can take place through such a
simple process, which beats with the heart of Jesus

cess at St John's and

even to see students self-initiating
their own restorative chats in order to
overcome hurts an problems

see relatmnshlp issues in a different
light.

Our ‘Four Steps to Restore’ program
provides a framework for dealing with
relationship issues as they arise.

Step 1 begins with a mini-chat,
progressing, if necessary, to Step 2,

a more formal reflective conversation.
Step 3 involves an accountability
interview, where ongoing issues are
challenged and worked through. Step 4
is a formal restorative conference with
all parties and stakeholders present.

Restorative processes hold people
accountable for their actions, words
and intent in order to heal the damage

conversation, gentine sharing:and profound

caused. What a positive approach for

our students, our leaders of tomorrow,
to experience as part of their lifelong
learning journey.

I am constantly astounded at the
deep level of conversation, genuine
sharing and profound reatisations that
can take place through such a simple
process, which beats with the heart
of Jesus.

As the weeks pass and Easter
approaches once again, may we
focus on the ultimate restoration
that Jesus has brought about
between God and us. We tend to
know our failures and weakness
all too well. Yet, despite our
sinfulness, Jesus was willing to

give up everything on our behalf to
once and for all set things right with
God. He offers us a new start, a chance:
to iwe life d1fferen y, not in

often do we stop ancl thmk about the
importance of our relationships with
God and with each othet? Emails, blogs
and text messages might fill our screens,
highlighting our need for instant
communication, Yet at the heart of all
this lies the desire for relationship and
the sense of harmonious belonging.
God offers us his grace and restoration.
Surely this motivates us to sort out our
differences in like fashion.

Jonathan Kotzur is assistant to
the principal and school chaplain g
at St John's Lutheran Primary
School, Kingaroy, Queenstand.
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Wouldn't it be great if there were

a magic pill that would help us get
over our [ong-held resentments and
bitter grudges? Wouldn't it be great
if there were an easy way to restore
relationships and experience genuine
reconciliation?

The fact is, though, reconciliation
is hard work. It's hard work because it
costs us something: humility, patience,
generosity. Deap inside ourselves we
resonate with the feelings of Zsa Zsa

~.._Gabor when she declares in First Wives

,  Club, ‘Don't get mad, don't get
even. Get everything!”

That's the way of the world.
The reality is, though, that when
relationships are strained, damaged
or broken, everyone involved
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loses. Something inside us gets broken.
That's why Jesus made such a big thing
about living in forgiveness. It was
so important that he said, ‘For if you
forgive others their trespasses, your
heavenly Father will also forgive you,
but if you do not forgive others, neither
will your Father forgive your trespasses’
(Matt 6:14,15).

That's a big ‘but’! There’s a reason
for it, though. Forgiveness lies at the
heart of tiving free. Forgiveness is

central to living in healthy communities,

That's why Paul declares, ‘Let no evil
talk come out of your mouths, but only
what is useful for building up as there is
need, so that your words may give grace
to those who hear. And do not grieve
the Holy Spirit of God, with which you

relationships

© Creof?/dreamstime.com

were marked with a seal for the day

of redemption. Put away from you all
bitterness and wrath and anger and
wrangling and slander, together with
all malice, and be kind to one another,
tenderhearted, forgiving one another,
as God in Christ has forgiven you (Eph
4:29-32).

In The Peacemaker, Peacemaker
Ministries president Ken Sande makes
the following observation: ‘Christians
are the most forgiven people in the
world. Therefore we should be the most
forgiving people in the world! Then why
arent we? Why do we often find it so
hard to forgive? And why do we find it
so hard to live in forgiveness? In short,
it's because that's what our culture
teaches us: don't forgive.

228
76




Forgiveness is not
a feeling

Feelings are those interconnections that
tink with our psyche, with who we are.
When our feelings are hurt, something
inside us breaks. It seems to work like

- this: Aunt Jenny criticises my cat, and
I feel hurt. I place that hurt in my
heart and carry it around like a piece of
baggage. Every time I see Aunt Jenny

I add a little more baggage to my

load, and over time it gets heavier

and heavier. Even though I know it is
weighing me down and preventing me
from'h’ving life to the full, I choose not
to let it go.

Forgiving is not
forgetting

Forgiving someone is not the same as
forgetting what the person did. You
can't force yourself to forget something.
Forgetting is a passive process;
memories fade with both time and
distraction, not by an act of the will.
The Bible does not say “forgive and
forget” The closest it gets to saying
that is a promise that God makes. He
says that he chooses not to remember
our sins: ‘I am he who blots out your
transgressions for my own sake, and I

will not remember your sins’ (Isa 43:25).

Forgiveness is not the same as
forgetting and it's not the same as
excusing. To excuse something is to say
it doesn’t matter. But your hurt does
matter! So when you forgive someone
what you are really saying is, You hurt
me and what you did was wrong, but I
will not hold it against you. I will not
try to get back at you and I will not
hate you for it/

Forgiveness is

a decision

Forgiveness involves a series of actions
where we choose not to put any mare

stuff into the bag, and then to let the
bag go. In The Hiding Place, Corrie ten

Boon writes, ‘Forgiveness is an act
229

of the will, and the will can function
regardless of the temperature of the
heart.

God's forgiveness did not wait for
our repentance. He initiated and invited
repentance by first offering forgiveness.

live Lives of abundant forgiveness.

Is there someone whom you need
to forgive? Is there someone whom
you haven’t talked to in a long time
because of what they did to you? Is
there someane whom you refuse to
trust because of what they did? Is
there someone whom you avoid like
the plague, you won't acknowledge,
or you feel like snarling at? Is there
someone from whom you are waiting
for a confession before you offer
forgiveness?

‘As God's chosen ones, holy and
beloved, clothe yourselves with
compassion, kindness, humility,
meekness, and patience. Bear with one
another and, if anyone has a complaint
against another, forgive each other;
just as the Lord has fargiven you, so
you also must forgive’ {Col 3:12,13).

Forgiveness is costly

When we choose to forgive, when we
choose no longer to bring up the past,
it costs us something. But there is an
irony in that: what it costs is far less
than the life it gives back to us.

We can only forgive because of what
Jesus has already done. Until we see
that our value and worth is bound up
in who Jesus declares us to be, in what
Jesus himself has done for us, we can
never truly live as forgiven people.

That is why Jesus’ death on the
cross is so central to our living lives
of forgiveness. It is only because of
what Christ has done, it is only as that
becomes alive and real for us, it is only
as we see our need for God's grace that
we are empowerad by his Holy Spirit to

Rob Paech and David Schmidt are
the pastors of Prince of Peace
congregation, Everton Hills,
Queenstand. These four articles are
adapted from a sermon serias,

Senior Leadership Positions
at Grace, 2011

Grace Lutheran College is a well established, co-educational, Middle and Senior school
on two campuses, Rothwell and Caboolture, with a current enrolment of 1760 students,
Grace Lutheran College is committed to providing an environment where Christian faith
is nurtured and where all kinds of worthwhile learning are valued. Studenis experience
an orderly, safe environment that is also caring and gracious. Grace has an excellent
reputation for academic, sporting and cultural programs and service opportunities,

Due to staff retirements and restructure of the Senior Leadership feam, the following
positions will be available from January 2011.

HEAD OF CAMPUS and DEPUTY PRINCIPAL{Rothwell).
HEAD OF SENIOR SCHOOL (Years 10-12)
HEAD OF MIDDLE SCHOOL (Years 7-9)
DEAN OF CHRISTIAN LEARNING, SPIRITUALITY

AND SERVICE
DEAN OF CURRICULUM AND ACADEMIC PROGRESS
DEAN OF SENIOR STUDIES

Details and selection criteria for these positions
are available at www.glc.gld.edu.au

Applications close
Monday 19 July 2010
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The Fragility of Grace |
(inaugural Lecture, Luther Seminary, February 2001)

it is always an honour and-a-great responsibility to give an inaugural lecture; setting the tone forthe
coming academic year. Just a few short weeks after accepting the invitation to give the inaugural
lecture for the 2001 academic year at Luther Seminary | made a very difficult decision to give notice of
my intention to finish teaching here as of mid-year and to trust God that other doors and opportunities
would open up. So in a sense, | then found myseif presented not only with the challenge of giving a
first word of the academic year, but in another sense, also a sort of final word as a lecturer at Luther
Seminary. Now the pressure was really on to say something profound. The problem, of course, was
that 1 didn’t have anything really profound to say. But as I'm sure my father would remind me, after all
the years spent studying and obtaining degrees — certainly | should have something to say. If's a hard
point to argue with, but | was still coming up blank. Then the editor of The Lutheran wanted advance
notice of a topic. Apparently to be advised’ didn’t carry much of a punch, and ‘Reflections on God and
Life’ was simply too non-committal. Then someone suggested to me that in four years at Luther
Seminary | must have learned something. Perhaps | could reflect on that. That started me thinking. |
have learned many things in four years here. But one thing in particular continued to come to mind,
and that was my on-going reflections on the nature of grace. Hence the topic for my talk this morning:
The fragility of grace. ' C

My thesis is that grace, although the bedrock of our Christian existence, is a fragile thing that cannot
be taken for granted. Itis always under threat of being overwhelmed or simply supplanted by the law.
Furthermore, I will contend that the fragility of grace is often most acutely experienced precisely
among Lutherans — us heirs of the evangelical Reformation who assume that grace is automatically a
part of our identity. S o

The Concept of Grace

But first, just what is grace? There are a variety of theo-technical definitions of grace to be found — but
they all strike me as somewhat stifling and graceless themselves. Philip Yancey, in his book, What's
so Amazing about Grace? gives a lively definition. According to Yancey, ‘Grace means there is
nothing we can do to make God love us more. ... And grace means there is nothing we can do to
make God love us less.”’  Yet the best definition of grace I've ever come across is not a definition at
all. Infact, its not even by a theologian. Its by the cartoonist Charles Schulz.

.
TH:S IS THE AOST.
THMS THIS

0. J

In the first set of frames we see Charlie Brown walking along on a frozen lake. He suddenly slips and
falls. The weight of his winter clothing, much like the weight of our cares and burdens, weigh him
down so much that he is completely helpless to get up again. Then suddenly good ole’ Snoopy comes
1o the rescue and shoves him off the ice. Even though Charlie Brown finds his situation humbling he
has been rescued. In the same way, our sins and burdens weigh us down. We simply cannot rescue
ourselves. God comes along and rescues us. Sometimes we find it embarrassing because we wanted
to believe that we could do it ourselves, Sometimes we don’t even seem particularly grateful. Yet
God rescues us nonetheless. That's gracel!

The Biblical Conception of Grace

The image that Schulz, a Christian, portrayed so beautifully, is built upon firm biblical foundations. In
the Old Testament the closest approximation we find to the word grace is the Hebrew hen, which is
often used to denote the stronger of two parties coming voluntarily to the aid of the weaker. The

! Philip Yancey, Wkar’s so Amazing about Grace? (Grand Rapids: Zondervan, 1997, 70.
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phrase most frequently used in this regard is found favour in his eyes.’ See, for instance, thé
accounts of Esau and Jacob {Genesis 32:5); Boaz and Ruth (Ruth 2:10,13); and David and Joab {2
Samuel 14:22). It oceurs occasionally with reference to God, as in Genesis 6:8: ‘But Noah found
favour in the eyes of the Lord.’” Also significant in the Old Testament, and often found in conjunction
with the idea of a stronger party coming to the aid of the weaker, is the Hebrew concept of hesed,
translated as ‘faithfulness,’ ‘covenant loyaity’, or ‘steadfast love’ (Exodus 33:17-18; 34:6-7).

In the New Testament the word normally translated as grace is yapig (charis). It occurs most
frequently in the Pauline epistles (100 out of 155 occurrences) where the Apostle seeks tirelessly to
distinguish God’s free gift from the Rabbinic ideas of salvation through works, cooperation and
obedience to the Law. (Cf. esp. Romans 3:21-24; 6:15; 2 Corinthians 1:12; Galatians 2:21). God’s
grace, the Apostle points out, is the source of our salvation (Ephesians 2:5,8). Paul also describes
grace {charis) as that which characterises the entire life of the Christian. In other words, the whole of
the Christian life is one of grace (Romans 5:2; 2 Corinthians 6:1ff.).

Augustine: The ‘Teacher of Grace’

Yet despite strong biblical witness to the power and centrality of grace, the concept really only came
onto centre stage in the history of Christian thought with a fourth-century North African bishop and
former professor of rhetoric named Aurelius Augustinus, or as he is better known, St. Augustine. No
one in the early centuries of the Christian church picked up Paul's emphasis on grace more
enthusiastically than did St. Augustine. In fact, so central was the idea of a gracious God in
Augustine’s thinking that later generations gave him the title Doctor gratiae, the teacher of grace.
What a wonderful way to be remembered.

Augustine believed that God showed grace to human beings in different ways in different ages of the
world. But in this final age of the world, the age ushered in by Christ, God's grace flows forth so
profusely that Augustine iabelled it the age of grace.- In this age God’'s grace is available to all
peoples. Wrote Augustine: ‘With the coming of Christ the ...[final] age has begun, so that now the
grace of the Spirit, which in previous times was known to a few patriarchs and prophets, may be made
manifest to all nations; to the intent that no one should worshlp God but freely {gratis], fondly desiring
of him ... that eternal life alone in which [they are] ... to enjoy God himself.”

Augustine also distinguished between various types of grace according to the action they work on the
human person and the timing of this action. For instance, he spoke of a prevenient grace (gratia
praeveniens), that is, the grace of the Holy Spirit given to sinful humans through preaching of the Word
and which necessarily precedes repentance. Augustine also taught of God’s operative grace (gratia
-operans). This is the grace that effects conversion without any help or assistance from the sinner.
God ‘operates,’ as Augustine said, wathout us, in order that we may will; but when we will, and so will
that we act, He cooperates with us.”® For Augustine, therefore, even prevenient grace is a result of
operative grace and does not rely upon anything within the human person. Augustine knew aiso of a
cooperating grace (gratia cooperans) found in a person after cénversion and which enables the
Christian to perform good works. Wrote Augustine: ‘We can ... ourselves do nothing to effect good
works of piety without Him ... cooperating when we will [to do good works].’ Augustine focuses on
God's cooperatlon rather than our own, hence, God ‘perfects by His cooperation what He initiates by

His operation.” For Augustine, God's grace is so powerful and overwhelming that he also taught that
it was irresistlble (gratia irresistibilis).

Finally, in the thought of Augustine grace is portrayed as an infusion of love (inspiratio d:!ectroms) that
extends to every period of the life of the individual, mcludlng infancy.® But in all these ‘graces’
Augustine's teaching is seen to be monergistic, that Is, it is the work of God and not the work of God in
cooperation with human beings in the sense that our action contributes anything to God’s grace orin
any way merits grace.

Luther and the Search for a Gracious God

Augustine’s teaching on grace is very important in our own tradition because Luther, as an
Augustinian monk, was reared theologically on Augustine’s teaching on grace. Yet Luther's view was

% Augustine, De catechizandis rudibus, 22.39.

i Augustine, Grace and Free Will, XVIL33.
Ibid. ‘

3 See Augustine, City of God, XX1.16.
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not simply a repetition of what Augustine had taught. In the thousand years beiween the two great .
teachers of grace, the doctrine had become so encrusted with scholastic distinctions and legal - .-
terminology that it was barely recognisable. Indeed Luther, as a monk of the Augustinian order, spent
his early’years in the monastery searching desperately for a gracious God. : o

Luther sought to appease God’s wrath through every available means. He did good works. He .
whipped himself (a common monastic practice in the medieval period) to show that he was contrite.
He sought to confess every sin in his [ife, no matter how trivial — to the point of wearingonthe . .
patience of his father confessor - all in the hope of winning God's favour. But he continued to feel .
empty. The word of grace that finally broke through to Luther was from the Apostle Paul's letter to the
Romans 1:17 ‘For in the gospel a righteousness from God is revealed ... that is by faith from first to
last” Luther finally gotit. God didn’t want him to do anything to earn God's favour. Nor could Luther
have done anything. What needed to be done had already been done by Christ. God simply desired
us 10 respond to God's gracious act in an attitude of thankfulness and trust.® This insight changednot
only Luther’s life — it changed the course of the history of the church.

As we now know well, Sola gratia (or grace alone) became one of the cornerstones of Luther's
theology. Luther saw grace as the dominant theme of the Bible. In his book, The Bondage of the Will,
Luther boldly stated: ‘What, indeed, does almost more than half of Holy Scripture consist of but sheer
promises of grace, in which mercy, life, peace, and salvation are offered by God to human beings?”

Although Luther consciously followed Augustine in much of his understanding of salvation, he
departed from him significantly in Augustine’s concept of an irresistible grace. To Luther, a grace that
could not be refused or resisted didn’t sound like grace at all. Grace is infused, Luther argued, but is
not irresistible.® For this reason we say that Luther held to a resistible grace (gratia resistibilis). The
Formuia of Concord follows Luther in this regard when It states that: *All who stubbornly and
perseveringly resist the Holy Spirit’s activities and impulses, which take place through the Word, do
not receive the Holy Spirit but grieve and lose him. ... There remains also in the regenerated a
resistance ...”

This was Luther's gracious God.. A God who loves and forgives us apart from any merit on our part. A
God who freely pours grace info our lives. But yet a God who does not force grace upon us. In short,
Luther's God invoked love and respect, not fear and terror. Even the way in which Luther spoke of
grace strikes one as gracious. We are speaking here of what has been called Luther's ‘radical
simplification of the traditional theology of grace.”™ Luther knew of the various categories and types of
grace spoken of in scholastic thought. He was an able enough theologian to be able to dissect the
doctrine of grace to every possible subdivision: - Yet if we search in Luther's writings for his views on
the relative value, say, of prevenient grace as opposed 1o preparatory grace, or of the precise
distinction between operating and cooperating grace, we will find barely a reference. For Luther grace
was grace. Whenever and however it acts upon us and however we experience it, there was only one
grace, and that was the free and transforming act of God's forgiveness, Grace, for Luther, was God's
gift of Christ, In his preface to Paul's epistle to the Romans Luther defines grace thus: ‘Grace ...
means God's favor, or the good will which in himself he bears toward us, by which he is disposed to
give us Christ and to pour into us the Holy Spirit with his gifts.”!

The Erosion of Grace in the Lutheran Tradition

But as was the case with Augustine, Luther’s theological successors soon began to dissect and codify
the teaching on grace. In a manner closely paralleling medieval scholasticism, Lutheran orthodoxy
distinguished between five different actualisations of grace no less.’? Some within the tradition began
to fear that the capacity to academically describe grace had become more important than the
experience of grace. : :

® It is worth noting that the Greek and Latin words for grace (charis and gratia) are also the words for thanks. In a sense, we respond to
God’s grace (gratia) graciously with an attitude of thanks (gratia).
? Luther, The Bondage of the Will, LW 33;136
} LW 31:95f .
® Formula of Concord, Solid Dec, 1183, Tappert, p.537.. Cf. also Solid Dec. 1164, and CA XI1.7.
:‘: Harold Ditmanson, Grace in Experience and Theology (Minneapolis: Augsburg Press, 1977), 43f.
LW 35:369.

These are: gratia praeveniens. (The prevenient grace which must precede repentance); gratia praeparans. (The preparatory
grace that shows us our sins and prepares us to accept the gospel); gratia operans. (The operating grace of God through which
the Holy Spirit actually effects our conversion); gratia cooperans. {The grace which allows us to perform good works after we
have been converted.); and gratia conservans. (The preserving grace through which the Holy Spirit enables us to persevere in
the faith). .
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But our Lutheran heritage is not a neo-scholastic distinction between possible phases of grace — as
useful as these may be in academic theological discussions. Our theological heritage is that of a
gracious God. Yet | fear we are always on the verge of losing sight of God's grace. This seems o be
a particular danger among Lutherans, in part because we usually assume that we know what it means
to have a gracious God. Indeed, if any group should be expected o live and act as those graced by
God's love and forgiveness, certainly it would be Lutherans. Yet sometimes that which shouid be
most familiar to us is taken for granted and lost sight of. :

There Is a te!llng reference to Lutherans in Philip Yancey s book, Whats so Amazing about Grace? In
summarising the story of the novel and film Babette’s Feast, Yancey wirites: ‘Babette had landed
among the graceless ones. Followers of Luther, they heard sermons on grace nearly every Sunday
and the rest of the week tried to earn God'’s favor wrth their pieties and renunciations.”™

Regrettably, being an orthodox Lutheran is no guarantee of experiencing a gracious God. The
German Lutheran theologian Helmut Thielicke saw this clearly when he said 1o first year theology
students: ‘Whoever ceases 10 be a ... [person] of the spirit autornatlcatly furthers a faise theology,
even if in thought it is pure, orthodox and basically Lutheran. -...In that case death lurks in the kettle.”

Grace and Law: The Heart of the Problem

Sometimes we are tempted to believe that it is dangerous o speak too freely of God’s grace without
also speaking of the law. Occasionally | encounter Lutherans who believe that Luther's dialectic of iaw
and gospel is meant as a caution to guard against our getting too carried away with the gospel. That
is, with the radical implications of having a gracious God. Now this, of course, is not to say that the
law does not have its proper use and function. It is part of the way that God speaks to us. And for the
Christian, the law also has a positive teaching role.” Yet the law as that which condemns and as that
which the Apostle Paul portrays as being in oppos:t:cn to God's grace is not our friend. ltis thrs law
that we must here be concerned with.

At our recent LCA synod in Tanunda the second most unsetiling thing | observed as a Lutheran
theologian was the argument that the phrase ‘gospel-based’ be struck from a description of a list of
duties of the college of presidents as a poteniially dangerous and even antinomian concept in
describing how presidents should deal with conflict in the church. Was | hearing correctly? Were we
afraid that the instruction to treat pastors and laity in a ‘gospel-based’ or grace-informed manner was a
dangerous encouragement to abandon the proper role of the law? Was the word ‘gospel really being
objected to at a gathering of Lutherans? But before | could fully comprehend the implications of what
was being said the most troubling thing | have ever cbserved at a synad of our church occurred. The
motion to delste the phrase 'gospel-based’ from the description of the duties of presidents was
-passed!’® During a break in proceedings | was eager to enquire of a feflow pastor who had voted in
favour of the motion as to what his concern was. ‘The concept of ‘gospel’ he informed me, is being
much misused today. By reducing everything to the gospel we are in danger of losing sight of the
equally important and balancing affirmation of the law. That's why ] believe we should never mention
the ‘gospel’ without mentioning the ‘law.’ After all, that's the whole pomt of law ano‘ gospel.’

There is a danger, | believe, that in our efforts to avoid charges like anti-nomianism and the ever-
dreaded ‘gospel-reductionism’ that we have perhaps become all too cosy with the faw.

As an aside | must admit that | have always found the accusaiion of ‘gospel-reductionism’ as made by
one Lutheran against another a curious one. Can we really stress the good news of God's grace too
much? But perhaps most ironic is that the charge actually seems to have originated within pre-Vatican
Ii Roman Catholicism as an accusation against Luther and the Lutheran tradition. The Roman
Catholic view, according to Hermann Sasse, was that the Lutheran position was ‘an untenable
simplification, an over-emphasis on a single point of doctrine, an isolation of the Gospel ..." Or as one
Roman Catholic writer of the day put it: Luther's Reformation was ‘an over-simplification, a reduction...’

12 Philip Yancey, What's so Amazing about Grace?, 26.
" Helmut Thielicke, A Little Exercise for Young Theologians, tr Charles Taylor, (Grand Rapids: Eerdmans, 1962) 36.

" The original resolution under section VIILE, 3.f) read that one of the *duties of the College of Presidents shall be to give Gospel-based
Ieadership in the resolution of conflict in the Church.’ {In: Christ our Future, Thirteenth General Synod , Regular Convention 2000, p.3.)
The amendment that was passed without vocalised objection deletes the phrase ‘Gospel-based’ and adds a reference to scripture and the

Lutheran Confessions in an earlier section to help avoid the trend toward *gospel reductionism.’ (cf. Minutes of the Thirteenth General
Synod, p.17) .
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to the principle of the Gospel. Sasse contended that ‘this accusation is directed squarely against the
center of the Evangelical Lutheran faith’ and that Luther's so-called gospel-reductionism could only be
defended by clearly distinguishing between law and gospel — a point we shall take up a bit further on.'®
But for now let me note only that we should not shy away from the Gospel for fear of over-emphasising
it. And if, by chance, in our enthusiasm for God’s grace we find ourselves charged with ‘gospel- .
reductionism’ we should at least know we are in good company. : e

There is an important point to be made here. The centrality of God's grace has come to be epitomised
in the word ‘gospel.’ If we veer off the course rediscovered by Luther of the centrality of the gospel of
God'’s grace, we run the grave risk of exchanging our birthright for a pot of porridge — of exchanging
the transforming grace of God for the entanglements of the law.- We have come to see the law; | fear,
as a gentle companion, leading us to Christ. But this is far from the biblical image of law. From Paul,
the apostle of God’s grace, we learn that the law holds us prisoner (Galatians 3:23); it challenges the
dependence of our heavenly inheritance on God’s promises and grace (Galatians 3:18); the law does
not rest on faith but puts those who rely on it under a curse (Galatians 3:10-12); if justification comes
through the law, then Christ died for nothing (Galatians 2:21); those who seek justification through the
law have fallen from grace (Galaitians 5:4); God's righteousness comes to us apart from the law
(Romans 3:21); and while the law is added in order that the sin might increase, grace was given in all
the more abundance that we might be justified and have eternal life (Romans 5:20, 21). Indeed, as
the Apostle states, if Christ has set us free, we are free indeed (Galatians 5:1). Why then should free
people in Christ again put on the yoke and burden of the law? Clearly, | do not believe this is what
Luther meant by his emphasis on law and gospel. ,

But what then is the point of law and gospel'? It has to do with distinguishing God's work of grace
from God's work of law, of God’s ‘yes’ from God’s ‘no.’ It is not meant to restrain the gospel - lest any
get too carried away with the power of God’s grace. It is meant, rather, to put the law in its proper.
context and to be certain that we distinguish and do not confuse the gospel with the law. The law dare
never be confused with or substituted for the gospel. As the Formula of Concord poighantly reminds
us when it rejects the injurious teaching ‘that the Gospel is properly a preaching of repentance or
reproof, and not alone a preaching of grace. For thereby the Gospel is again converted into a law, the
merit of Christ and the Holy Scriptures obscured, [and] Christians robbed of true consofation.””

But, one might argue; ‘Isn’t there a danger that we forget the law, that we bring the gospel part of the
equation into imbalance if not enough law is proclaimed?’ But the iaw/gospel juxtaposition was never
meant to establish equality or balance between the two. The Lutheran catchery dare not be shortened
to a quasi-mathematical equation of ‘law and gospel’, as if the genius of Luther was to have
discovered some equity between the two. No, the fullness of the classic Lutheran distinctive is ‘the
proper distinction between law and gospel.' Luther was concerned that we are able to tell the
difference between the gospel, which should predominate in our teaching, and the law. He was not
promoting a sort of reformational principle of yin and yang that held the two in some sort of equal
balance as if the gospel could never be proclaimed unless accompanied by an equal measure of faw.
The great Missouri-Synod theologian C.F.W. Walther made this point very clear when he declared that
‘Law and Gospel are confounded and pervérted ... not only when the law predominates ..., but also
when Law and Gospel, as a rule, are equally balanced and the gospel is not predominant™ Indeed,
how can we speak of an equality between law and gospel where an imbalance already exists.

The law and gospel, it must be said, do not start out on equal footing. The gracious good news of
God’s love contains a certain fragility that the law does not know. The law is inescapable. In our very
being, in our refationships, in all that we do and are, we are reminded of our imperfections and
shortcomings. The law, in the sense of that which judges and condemns us, is not our friend. Nor is
the law particularly in need of our advocacy. [tis doing quite weli on its own, thankyou. Grace
contrasted with iaw, is not strong but surprisingly fragile. { am aware of no congregation or community
(or even, dare | add, seminary) of which it could be rightly said upon close examination of their life
together that they have forgotten the law. To wilfully pretend that it does not exist? Perhaps. To
presume that it does not apply to us? Maybe that too. But to forget the law - to show little indication of
being people under the law? That is something I've yet to encounter. Grace, on the other hand, is a
different story. How quickly grace can be overwhelmed by rules and regulations. By judgments and
accusations. By our ever-present tendency to believe the worst of others — and of our own selves.

¥ Cf. Hermann Sasse, Here We Stand, tr. Th. Tappert (Minneapolis: Augsburg Press, 1938), 113.
7 Epitome of the Forumula of Concard VI, antithesis 1. Citation is from Jabobs translation, 508., Cf. Tappert 479.
"* C.E.-W. Walther, The Proper Distinction Between Law and Gospel (St. Louis: Concordia Publishing House), thesis xxv, p. 403
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Grace may be the foundation upon which the Christian faith is built, but it can never be taken for
granted.

Grace and law are indeed two entirgly different creatures. Grace sets us free. The law fells us we will
never be free. Grace is the fulfilment of all God’s promises. The law makes promises it cannot keep.
Grace lightens our burden. The law tells us we must bear still more. Grace assures us that God loves
us. The law tells us that we can never be sure of God’s love. Grace allows us to say ‘sorry.’ The law
tells us the offending party has not yet made enough restitution. Grace allows us to accept the
forgiveness of others. The law tells us we are unworthy of forgiveness. Grace is always in danger of

being an exile in its own home. The law is the ever—present uninvited guest, knocking at the door of
our hearts, : .

A Gracious God

Grace, taken seriously, is a radical concept. It is capable of turning the world upside down. It
transforms the way we view ourselves and the way we treat one another. Grace also transforms our
image of God. Luther spent his life searching for a gracious God. Yet sadly, many of us at fimes
seem 1o believe in a pre-gracious God.

So what does a gracious God look like? It is not, | believe, the God that Jonathan Edwards
proclaimed in his famous sermon, ‘Sinners in the Hands of an Angry God.’ (8 July 1741). Hear the
words of Edwards, and remember that this sermon has been praised as one of the most famous
evangelistic (that is, Gospel- proc[almlng) sermons in the history of the church.

The bow of God’s wrath is hent, and the arrow made ready on the string; and justice directs
the bow to your heart, and sirains at the bow: and it is nothing but the mere pleasure of God,
and that of an angry God, without promise or obligation at all, that keeps the arrow one
moment from being made drunk with your blood. Thus all you that never passed under a
great change of heart, by the mighty power of the Spirit of God ... however you may have
reformed your life in many things and may have had religious affections, and may keep up a
form of religion in your families and closets, and in the house of God, it is nothing but his mere
pleasure that keeps you from being this moment swallowed up in everlasting destruction. ...
The God that holds you over the pit of hell, much in the same way as one holds a spider, or
some loathsome insect, over a fire, abhors you, and is dreadfully provoked: His wrath toward
you burns like fire; He looks upon you as worthy of nothing else but to be cast into the fire; He
is of purer eyes than to bear to have you in His sight; you are ten thousand times more
abominable in His eyes than the most venomous serpent is in ours.'

This God, ! concede, may well provoke enough fear and terror to move people to do whatever s

necessary to avoid his wrath — but it is not the God who took ot human flesh and died for our sins. |t

* Is not the God who chooses us before we choose him. liis not the God who bids us love one another,

and it is most certainly not the gracious God that Luther found. “In short, it is not the God of grace but

a god of law created to terrorise.

This god we must cdntrast with the gracious God that Luther rediscovered, a God who says, in the

words of Luther ‘| am not angry, 1 do not want to punish, | do not want you fo die, | want to pardon, |
want to spare.”

We may recoil at the abrasiveness of Edward’s rhetoric — surely done in the name of upholding the

righteousness and justice of God. But how often are we guilty of similar misrepresentation — albeit in
more subtle forms?

But surely we would never do such a thing. Yet we are all at times guilty. We proclaim something
other than a gracious God every time we seek io persuade ourselves and others that God will not be
pleased with us, may even reject us, if we use the wrong sort of worship order, feave out some critical
part of the communion liturgy, stand in the wrong place or face the wrong direction when leading in
worship, have a defective doctrine of the ministry, etc. And when we react with righteous indignation
against those who so terrorise the consciences of God’s people and proclaim that they will surely have

¥ Jonathan Edwards, ‘Sinners in the Hands of an Angry God’ a sermon of & July, 1741, in: The Works of Jonathan EdWa;ﬁ. vol. 2, ed.
Edeard Hickman (Banner of Truth Trust, 1988), 7{f.
® Bondage of the Will, LW 33:136f.
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to give account of their actions, then we too join them in the dock - gﬁilty of having also forgotten that
we have a gracious God. R

Each of us is in need of hearing again the admonition of Luther to his friend Philip Melanchthon:: ‘I you
are a preacher of grace, preach not feigned but real gracel’® And might we also say, to those of us
involved in the process of theological education at this institution, if you are going to teach grace,
teach real grace! And if you are going to learn grace, learn real grace! May we be called again to
recover Luther's understanding of adiaphora. To not make differences in taste and culture with regard
to our liturgical practices conscience-burdening divisions among us. Luther loved the traditional forms
of worship found in the Western church, but he did not want his followers to bind themselves to an .
inflexible fiturgical form — expecially one of his own making. Hence in the introduction to his German
Mass. Luther wams: ‘Do not make it a rigid law to bind or entangle anyone’s conscience, but use it in
Christian liberty for as long, when, where, and however you find it to be practical and useful.’®? And
when we confront issues that go beyond adiaphora - issues that we feel strike at the very heart of th
gospel of God'’s grace — as surely we will - may we approach them in all prayerfulness and '
earnestness, knowing that we have a gracious God — and not one waiting to condemn us if we come
down on ‘the wrong side of the issue.’ | can do no better at this point than to repeat the words of -
Helmut Thielicke who once told a group of new theology students: ‘I don't believe God is a fussy
faultfinder in dealing with theological ideas. He who provides forgiveness for a sinful life will also
surely be a generous judge of theological reflections. Even an orthodox theologian can be spiritually
dead, while perhaps a heretic crawls on forbidden bypaths to the sources of life.®® '

The point is, whether we want a gracious God or not — we do have a gracious God. A God who
pardons when we would say ‘condemn’. A God who gives another chance when we would say
‘enough’. A God who says, ‘set them free’ when we would say ‘lock them up!’ In short, a God who
shocks our fallen and distorted sense of justice by treating us very differently than we would treat
others. Grace may be fragile, but it is not without an incomparable power of its own. )

I will conclude, i you permit, by citing the words of the former slave trader John Newton. Words
whose meaning | am only now beginning to appreciate.

Amazing grace, how sweet the sound
that saved a wretch like mel

I once was lost, but now am found;
Was blind, but now | see

‘Twas grace that taught my heart to fear,
And grace my fears relieved;

How precious did that grace appear

The hour | first believed!

Through many dangers, toils, and snares
[ have already come;

‘Tis grace has brought me safe thus far,
And grace will lead me home.,

Mark Wm Worthing
Luther Seminary
North Adelaide SA

™! Letter of 1 August 1521, cited in Heinrich Hermelink, ‘Grace in the Theology of the Reformers,” in The Doctrine of Grace, ed. W.
Whitley, 1932, : ’

* Luther, “The German Mass and Oder of Service,” LW 53:61.
 Helmut Thielicke, A Litile Exercise for Young Theologians, tr Chatles Taylor, (Grand Rapids: Eerdmans, 1962) 37.

18
- 84





